THE AGES DIGITAL LIBRARY

MINISTRY HELPS

ON MINISTRY
ITS NATURE, S OURCE, POWER
AND RESPONSIBILITY
by John Nelson Darby

B o o k s Fo r Th e A g e s
AGES Software • Albany, OR USA
Version 1.0 © 1997

2

ON MINISTRY:
ITS NATURE, SOURCE,
POWER, AND RESPONSIBILITY
BY

JOHN NELSON DARBY

3

COMPARISON BETWEEN
THE LEVITICAL PRIESTHOOD
AND THE MINISTRY OF THE GOSPEL
The state of the church of God sufficiently, it seems to me, points out the
usefulness of the following observations on ministry, which are not
presented with a view to controversy, but to throw light on a subject on
which much controversy has been expended. It is a subject, moreover, of
sufficient dignity and interest to lead us above the mists of theological
discussions, and into the enjoyment of the pure light of heaven, whence
true ministry emanates.
It may be well as a preliminary to give its true place and proper aspect to
the idea of ministry; for it appears to me, that the importance of it has
scarcely been fully apprehended. Its details may be taken up afterwards.
The existence of ministry is consequent on the nature of the present
dispensation; and, in saying this, we ascend very high to discover its
source; for the nature of this dispensation is nothing less than the
sovereign grace of God, the activity of His love.
The position and the character which distinguish the servants of God, are
always, and necessarily, in unison with the principles of the relation which
exists between God and men. When God only recognized certain families,
the head of the family was its priest and prophet. We find examples of this
in Abraham, Noah, and the other patriarchs. But this principle acquires a
more general and important application, when a whole dispensation is in
question; as in the case of Judaism and Christianity. The ways of God, and
the principles of His dealings with sinners, are here unfolded with many
more details for the conscience, and more distinctness and splendor as to
the accomplishment and the revelation of grace.
Observe, accordingly, the marked distinction between these two
dispensations. In Judaism, under mount Sinai, where the law was given and
those ordinances established which regulated the intercourse between the
people and God, we have a people already formed and recognized as such
before God; a people whom God had already brought to Himself (Exodus
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19); whose existence and whose rights depended on their being the children
of Abraham, of Isaac, and of Jacob, and who, with few exceptions, were
perpetuated by natural descent. In a word, they already existed as a
people, when God entered into covenant relationship with them; for it
pleased God to try if man, so privileged and put in possession of every
possible advantage for the maintenance of his position, could stand before
Him.
The work and principle of Christianity are altogether different.
Christianity supposes man to be lost; it supposes that the trial, to which
God has subjected him by means of the law, has only served to prove
more plainly how impossible it is for man, whatever his advantages or his
privileges, to stand before Him. But this having been proved, Christianity
presents to us God in His grace visiting this ruined race. He beholds the
Gentiles sunk in ignorance and idolatry, and degraded by the most
revolting crimes; He finds the Jews still more culpable, having been
unfaithful to higher privileges; and He exhibits both Jew and Gentile as the
terrible proof that human nature is fallen and corrupt, and that in the flesh
good does not dwell. In Christianity God sees man wicked, miserable,
rebellious, lost; but He sees him according to His infinite compassions; He
only notices the wretchedness of man to bear witness to him of His own
pity. He beholds and comes to call men by Jesus; that they may enjoy in
Him, and through Him, deliverance and salvation, with His favor and His
blessing!
The consequence of the position of the Jewish nation was very simple: a
law, to direct the conduct of a people already existing as such before God;
and a priesthood, to maintain the relations which existed between this
people and their God relations which were not of a character to enable
them to draw nigh to Him without mediation. The question was not, how
to seek and call those without; but to order the intercourse with God of a
people already recognized as such.
As we have already seen, Christianity has an entirely different character. It
considers mankind as universally lost, proves them in reality to be so, and
seeks, through the power of a new life, worshippers in spirit and in truth.
In like manner does it introduce the worshippers themselves into the
presence of God, who there reveals Himself as their Fathers Father who
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has sought and saved them. And this is done, not by means of an
intermediate priestly class who represent the worshippers because of the
inability of the latter to approach a terrible and imperfectly known God;
but it introduces them in full confidence to a God known and loved,
because He loved them, sought, and washed them from all their sins, that
they might be before Him without fear.
The consequence of this marked difference between the relations in which
Jews and Christians stand as toward God is, that the Jews had a
priesthood (and not a ministry) which acted outwards, that is, outside the
people; while Christianity has a ministry which finds its exercise in the
active revelation of what God is whether within the church or without
there being no intermediate priesthood between God and His people, save
the Great High Priest Himself. The Christian priesthood is composed of all
true Christians, who equally enjoy the right of entering into the holy
places by the new and living way which has been consecrated for them a
priesthood, moreover, whose relations are essentially heavenly. Ministry,
then, is essential to Christianity; which is the activity of the love of God in
delivering souls from ruin and from sin, and in drawing them to Himself.
On earth, then, as regards the relations subsisting between God and man, a
priesthood was the distinguishing characteristic of the Jewish
dispensation; ministry, of the Christian: because priesthood maintained the
Jews in their relations with God; and because by ministry Christianity
seeks in this world worshippers of the Father. I say, on earth, for, in truth,
when we consider the portion of the Christian in its highest point of view,
namely, in that which has relation to heaven, Christianity has its “kings
and priests” that is to say, all saints. The worship of God is not ministry;
it is the expression of the heart of the children before their Father in
heaven, and of priests before their God; in the intimacy of the presence of
Him who, in His love, has rent the veil, which His justice had opposed to
the sinner; and has rent it by a stroke which has disarmed justice, and left
her nothing but the happy task of clothing with the best robe those to
whom before all entrance had been denied.
To suppose, then, the necessity of a priestly order is to deny the efficacy
of the work of Christ, which has procured for us the privilege of our
presenting ourselves before God; it is, in fact, though not in words, to
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deny Christianity, in its application to the conscience, and to the
justification of the sinner; it is to overthrow all those relations which God
has established that He might glorify Himself and place man in peace and
blessedness. On the other hand, God acting in Christianity according to the
active energy of His love towards sinners, Christian ministry becomes the
expression of this activity. It has its source in the power of this love;
whether it be in calling souls, or in nourishing those who are called and
whom Jesus loves.
It is thus presented to us by Paul, as one of those things which
characterize the gospel of the grace of God.

SOURCE OF MINISTRY
“God was in Christ reconciling the world unto himself, not imputing their
trespasses unto them: and hath committed to us the word of
reconciliation.” These are the three things which flow from the coming of
God in Christ: “reconciling,” “not imputing,” and “committing unto us the
word of reconciliation.” Without this last, the work of grace would have
remained imperfect in its application, for He who, in His coming here
below, was reconciling and “not imputing” this Jesus needed to be “made
sin” for us, to die and go away. The work finished, it remained thus
suspended in its application; and the crowning of this glorious work of the
grace of God was to commit to man “the word of reconciliation,” according
to His own power and good pleasure. There were thus two elements
contained in ministry: first, deep conviction and powerful sense of the love
displayed in this work of reconciliation that capacitated; secondly, gifts, to
declare to men, according to their necessities, the riches of this grace which
animated the hearts of those who bore witness of it.
This it is that is presented to us in the parable of the talents (Matthew
25). He that had five talents, as well as he who had two, was actuated by
the confidence which grace gives, by the knowledge of the character of his
master, and by the confidence engendered in him, both by this knowledge
of his master, and by this trust which he saw was reposed in himself.
Their abilities, and their gifts, were not the same. God is sovereign in this
respect. He who had only one talent, according to his ability, was wanting
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in this confidence, which is inspired by the knowledge of God in Christ.
He mistook the character of his master. He was slothful, because of the
state of his soul; as the two others were diligent from the same cause.
We thus see, that the principle of ministry is the active energy of love, of
grace, flowing from the faith by which we know God. To touch this is to
overthrow the whole in its fundamental principle. In its essence, ministry
flows from individual knowledge of the Master’s character. Grace known
and strongly felt becomes active grace in our hearts the only true, the only
possible source, in the nature of things, of a ministry according to God. We
see, moreover, that it is the sovereignty of God, who gives, as He sees
good, either natural capacity as the vessel to contain the gift or the gift,
according to the measure of the gift of Christ, out of those treasures which
are found in Him, and which He has received for men.
We find ministry based on the same principle, when the Lord says to
Peter, “Simon Peter, lovest thou me”; and, on His reply adds, “Feed my
sheep, feed my lambs.” This leads to the two essential parts of ministry,
namely: first, the free activity of the love, which impels to call souls to
Christ; and secondly, the service of love which is unwearied in its efforts
to edify them when called. As regards the ministry of the word (for there
are other gifts), these two divisions are distinctly presented to us in the
first chapter of the Epistle to the Colossians. In verse 23, Paul is “a
minister of the gospel preached to every creature under heaven”; and in
verse 25, a minister of the body of Christ, the church, to fulfill the word of
God.
As the mainsprings and sources then of all ministry, there are these two
things: the love produced in the heart by grace, the love which impels to
activity; and the sovereignty of God, who communicates gifts as seems
good to Him, and calls to this or that service a call, which renders ministry
a matter of faithfulness and duty, on the part of him who is called. It is to
be observed, that these two principles both suppose an entire freedom
from man, who cannot interfere, as either the source or the authorization of
ministry, without, on the one hand, neutralizing love, as the source of
activity, or, on the other, infringing on the sovereignty of God, who calls
and sends, and whose call constitutes duty. Co-operation and discipline
according to the word find, withal, their own place untouched.
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Whatever ministry is not founded on these two principles is really no
ministry at all. There is no Christian source of activity but the love of
Christ and the call of God.

ON THE POWER OF MINISTRY,
AND ON ITS RESPONSIBILITY
Having thus briefly considered the question of the source of ministry,
which connects itself with the very first principles and with the existence
of Christianity, and which has its being in the activity of the love of God,
let us examine the power which works in this ministry, and under what
responsibility it is exercised by those to whom it is committed.

POWER OF MINISTRY
2 Corinthians 3 indicates its general character. It is the ministry of the
Spirit.
There are two grand features which characterize the work of Christ in the
world. He is the Lamb of God who takes away sin, and He baptizes with
the Holy Ghost. I pass by the first point, however full of interest, as not
belonging to our subject, save so far as it is an object about which ministry
is occupied. I rest on the second of those things by which John the Baptist
describes the work and the glory of Christ. “He shall baptize you with the
Holy Ghost” a point which is evidently of the utmost importance, and the
spring of all the power and spiritual energy which is to be found in the
church. And truly, a spiritual energy is needed, that Satan may be
combated with success, and that these poor bodies, the flesh being
mortified, may become the vessels of testimony and of the power of God.
This power of the Holy Ghost in man is a most important truth. Jesus
Himself was anointed by the Holy Ghost and with power. “How,” said
Peter to Cornelius, “God anointed Jesus of Nazareth with the Holy Ghost,
and with power, who went about doing good, and healing all that were
oppressed of the devil, for God was with him.” This was not spoken of
His divinity; for He was God before the foundation of the world; nor of
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His perfection as man; for, as born of the Virgin Mary, His flesh was holy.
He was the Son of God not only when He created the world, but also in
the world, as the man born of this same Mary by the power of the Holy
Ghost. He had the consciousness thereof when He answered His mother
who sought Him in the temple: “Wist ye not that I must be about my
Father’s business?” Neither does it refer to His love: His mere presence in
the world was love itself. But in addition to this, John the Baptist sees the
Holy Ghost descending like a dove, and remaining upon Him. “God had
anointed Jesus of Nazareth with the Holy Ghost and with power”; and
then, for the first time, filled with the Holy Ghost, He begins His ministry,
acts officially as Son of man in the world, and endures the temptations by
which the Last Adam was to be tried, in order that He might assert His
title beyond the power of Satan; while, on the contrary, the first Adam had
fallen under that power. Then it is that we see Him casting out devils by
the Spirit of God, and saying to His mother, “What have I to do with
thee?” His whole life was the power of the Holy Ghost in ministry. By
the Holy Spirit He offered Himself without spot to God. He was much
more than man; and yet was He a man this Jesus of Nazareth, “whom God
had anointed with the Holy Ghost and with power.”
Our part in all this has another and different element. In Him it was man,
the Last Adam on the earth, Himself accomplishing, in the face of Satan, all
that the spiritual man could offer to God in His life. His voice was not
heard in the street. He must needs be perfect, and as man overcome Satan
in that world in which man had failed, and in the very circumstances in
which man found himself in consequence of his fall. This is what that
precious Savior has perfectly accomplished. Up to this, however, He had
not become the commencement of a new order of things.
The first Adam failed in the garden of Eden, in the very place where he
was surrounded by blessings. It was when driven from it, that in his fallen
state he became the head of a fallen race in this world of sin and ruin.
Jesus, the Last Adam, must needs first be perfect, and personally gain the
victory over Satan in the midst of the ruin a victory so complete, and so
perfect, that, having bound the strong man, He could spoil his goods, and
that His name, in the mouth of those whom He sent, sufficed to cast out
devils. But to commence a new world of glory and of blessing, to redeem
His church, and make her like unto Himself, according to the power by
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which He is able to subdue all things to Himself, it was necessary that He
should overcome Satan in the last stronghold in which he held men captive,
by the judgment and under the sentence of God Himself, that is to say, in
death. It was necessary that He should undergo, to the full, the last effect
of sin, as the result of the wrath of God, and of the power of Satan, as well
as of the weakness of man. This He did.
Thus, the wrath of God having passed over (except as to those who reject
Jesus), all the power of Satan being destroyed in the very seat of that
power as regards man, death being overcome, his gates of brass burst open
Jesus, the Last Adam, Victor over Satan and death, Heir, as Son of man,
and, by the righteousness of God, of all that Adam possessed, and much
more than Adam lost, while, as Son of God, upholding all things by the
word of His power; the image of the invisible God, and the expression of
His glory Jesus, conformably to the counsels of God concerning man,
begins to act as the Head of a new world, and of a new creation.
Nevertheless, although He had abolished all that was against us, although
He had triumphed over Satan on the cross, and led captivity captive, the
time for the deliverance of creation had not yet come. The present was
only the period for the witness of the power of Jesus, in the midst of a
creation still in its fallen state and from whence Satan was not yet expelled.
It was the time for gathering the church of His elect out of the world, that
He might nourish and cherish them, until they should be presented to
Himself in glory; that is, in a word, for making this church on earth the
receptacle1 of the power possessed by the Son of man at the right hand of
God. He, who now filled all things, having first descended into the lower
parts of the earth, and then re-ascended up far above all heavens He had
received gifts for men, Ephesians 4: 8-10.
The day of Pentecost was neither a moral change of the affections, nor the
breath of life from the risen Jesus; all this had already taken place. The
disciples were waiting at Jerusalem until they should be endued with
power from on high. Having been endued therewith, no doubt this acted
powerfully on their affections, because it revealed Jesus with power; but
the life and affections were already there, even as in a still higher sense the
life and affections of the Son of God were in Jesus before the Holy Ghost
descended upon Him as a dove. Jesus took His place, according to the
counsels of God, with the faithful in Israel, in the baptism of John,
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“fulfilling all righteousness”; and was then anointed for service among
them. By virtue of His death and resurrection, He placed His disciples in
the same relation with God, in which He Himself stood, going to His
Father and their Father, to His God and their God; and He baptized them
with the Holy Ghost, as the witness of His glory in heavenly places, and
the power which identified His disciples with Himself in this glory. It is
very certain, from the words of Jesus Himself (Acts 1), that the gift of the
Holy Spirit on the day of Pentecost was the baptism of the Holy Ghost,
and that nothing which the apostles had previously received was the
fulfillment of this promise; for He says to them: “Ye shall be baptized
with the Holy Ghost not many days hence.”
The gospel by Luke, of which the Acts of the Apostles is only a
continuation (the Acts taking up the subject in almost the same words as
those of this gospel), presents to us the Lord Jesus specially as Son of
man, Head of a new order. That gospel presents this truth morally, the
Acts in power.
The gospel by John, although touching the same subject, presents it under
another form. The Holy Spirit is the Spirit of truth, Advocate or
Comforter, sent by the Father in His name or by Jesus Himself from the
Father. He guides into all truth, shews things to come, and gives them to
know that Jesus is in the Father, the disciples in Jesus, and He in them. If I
were considering the subject of the Holy Spirit, I should have to speak of
the close of this gospel, where He is seen as the Spirit of truth in the midst
of the church, witnessing against the world by His presence, and guiding
believers into all truth. It would be necessary to consider all those passages
where He is presented to us as the seal of redemption, the earnest of the
inheritance, and the Spirit of adoption, such as 2 Corinthians 1; Ephesians
1; Galatians 4; Romans 8, and many others. But I am reminded that, if the
thought of the presence of the Holy Spirit, that mighty Comforter, draws
the heart in that direction, our subject is ministry a subject which is
sufficiently important to glorify the Spirit.
To return to our subject. It is because of the relation which exists between
the exaltation of Jesus to the right hand of God, and the mission of the
Holy Ghost, of which we have just spoken, that we find in John that the
Holy Spirit “was not yet, because Jesus was not yet glorified”; for the
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presence of the Holy Spirit here below was the consequence of the
glorifying of Him who here below had accomplished all the work of God,
and fills all things.
And here we may remark, in connection with the point which has been
occupying us, the progress of ideas presented to us in chapters 3, 4, and 7
of John. In chapter 3 the Holy Spirit is seen as quickening; in chapter 4 He
is the power of communion of true communion; in chapter 7, the Son of
man, not being able as yet to shew Himself to the world, declares, that
rivers of living waters shall flow from the bellies of those who should
believe; for the Spirit was not yet, because Jesus was not yet glorified; and
it was then that He (the Spirit) was to become the witness of the glory of
the Son of man, and to bear testimony on earth to this glory.
What a source of ministry is now opened to us! The love of God in Christ
towards poor sinners, but this love, fulfilled2 in the glory which was
consequent upon the death of the Son of man, who had descended into the
lowest depths of man’s misery, had there glorified God, and was now
Himself glorified as man. In what a position is ministry thus placed! What
a glorious function; and how does man sink into nothing before it! It is,
indeed, the ministry of the Spirit and of righteousness; for, if the love of
God be the source and the subject of it, the righteousness of God
accomplished in the glorifying of the Son of man who had glorified Him
upon earth, and who had more than re-established all that glory of God
(which was falsified, and, in appearance, belied by the victory of Satan,
and the ruin introduced into God’s creation), this righteousness becomes
also its foundation. And because of this glorification of Christ in power,
there were also healings and miracles attached to this ministry at least, it is
one reason for them,3 for miracles were likewise a confirmation of the most
important part of it, namely, the life-giving word.
But they were also a testimony to the victory of the Son of man over
Satan, and to His right of blessing over creation, notwithstanding all the
evil which is there discovered. A time was to come when all this evil would
be removed; but that period was not yet arrived. Nevertheless, He, who
was to accomplish it, was exalted, and was manifesting, in the midst of the
evil, this power in man. Thus, the prince of this world, he who was the
mover of all the evil which is found therein, was shewn to be judged; and
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this is why miracles were also called the powers or miracles of the world
to come (Hebrews 6: 5); because then all this evil will be subjugated and
arrested by the presence of the Son of man; and the miracles were a sample
of this blessed result, a sample wrought by the Holy Spirit come down
from on high. In this respect, it is indeed but a poor exhibition of the glory
of the Son of man that we present before the world. May we, at least, have
the wisdom to acknowledge and confess it.
But these things were, it is true, only accessory. The principal thing was
the testimony borne to the love of God, to the victory of the second
Adam, and to the work which He had accomplished as man a testimony
borne by the word, by that word which had created, which sustains, which
quickens unto eternal life, which nourishes the renewed soul, and which
reveals all the glory of God the word, of which Jesus is the living fullness.
Considered as ministry of the word, the ministry which manifested the
presence of the Holy Spirit, manifested at the same time the sovereignty of
God, the miraculous power of Him who was sent, and the extent and
activity of grace.
This ministry was carried on, whether among the Jews, or, as in the case of
Cornelius, among the Gentiles, by the gift of tongues: Galileans, Romans,
speak all kinds of languages. Man becomes only an instrument in the hand
of God of the Holy Ghost sent down from on high. He it is who guides,
rules, and acts: but He does this in order to convey the testimony of the
glory of the Son of man to all men; and in order, while speaking to them of
the wonderful works of God in the languages in which they were born, to
draw their hearts by a grace which had come even unto them, towards the
power there manifested; and, at the same time, to assert the rights of the
last Adam in grace over all men. This, while commencing with the Jews,
evidently addressed itself to the entire economy of the Gentiles. The
judgment of God had separated the nations by confounding their languages,
so that they were reckoned by languages, families, and nations (Genesis 10
and 11); and in thus separating them, He had established the bounds of the
people, according to the number of the children of Israel, Deuteronomy 32:
8. The time for putting an end to all this had not yet arrived; but grace is
brought in, and takes the rule, in this state of things, among the Jews, who
were, after all, the most wicked of all the nations. A testimony appears,
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which uses the very fruit of sin to shew that grace was reaching men just
where the judgment of that sin had placed them. The Holy Ghost enables
Jews to speak all the languages, by which men and the hearts of men were
divided in consequence of the judgment of God against the pride of the
renewed earth.
The subject of this ministry, although the circumstances which
accompanied its exercise might manifest to an instructed eye the
sovereignty of God, the rights of the Son of man over the nations, as well
as His grace towards the Jews who had rejected Him the subject of this
ministry was, at the commencement, solely the glory of the man Jesus
raised from the dead a glory, which was to be the center and rallying-point
of souls saved by the operation of grace, and formed into the body, the
church a church which thenceforward was to be instructed and governed
by this same Spirit.
Jerusalem, which had been for so long a time the beloved city, not having
submitted itself to this testimony to the glory of Christ, lost the glory of
being any longer the center and fruitful source of evangelical
administration. Her citizens had sent a message after the King who had
gone to receive His kingdom, saying, that they would not have Him to
reign over them. And, upon the death of Stephen, the whole church is
dispersed, “except the apostles.” Thereupon, God, who ever finds in evil
the opportunity of displaying some grace more glorious than that which
has been defaced, raises up, independently of the work at Jerusalem, an
apostle born out of due time, who was neither “of man nor by man”; and
reveals, at the same time, this unspeakably precious truth, of which this
apostle, thus called, becomes the great witness, that the church is one with
Christ glorified in heaven that she is His body, which He nourisheth and
cherisheth as His own flesh. Thus disappeared that which Peter had
announced to the Jews, namely, that Christ would return to them in grace,
as to a people subsisting before Him. And thenceforward, we have to do
with the hopes which are identified with Christ in the heavens, with the
marriage supper of the Lamb, with the union of the Bride and Bridegroom
in heaven. The return of Christ here below is entirely in judgment although
for the deliverance of a remnant. This is a point of progress in the ministry
and administration of the church, of which the results are very perceptible
to us.
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Consequent upon the full revelation of the union of Christ and the church,
we find, in the writings of the apostle Paul, a much greater development of
those gifts of the Holy Spirit in connection with the position of him who,
as a member of “the body of Christ,” might possess this or that gift. The
same principles, however, are found practically set forth in the writings of
Peter.

ON ELECTION AND ON GIFTS,
AS THE POWER OF MINISTRY
We have already seen, and we have a very striking example of it in Paul,
that the sovereignty of God is exhibited in ministry as in salvation. “Ye
have not chosen me,” saith the Lord, “but I have chosen you, and ordained
you that ye should go and bring forth fruit, and that your fruit should
remain.” “He is a chosen vessel unto me,” said the Lord to Ananias, “to
bear my name before the Gentiles.” So that, as this sovereignty of God
excludes the choice of man, anyone who denies the existence of a ministry
having diversity of gifts, is opposing this sovereignty. But here, on
examining the word, we shall find this sovereignty exercised by the Holy
Ghost in the midst of the church: we shall likewise find that it is Christ
who gives, and that it is God who works, all in all. The first point on
which the apostle insists, touching his ministry, as the consequence of his
remarkable position, is, that it is neither of man, nor by the medium of
man, but by Jesus Christ and God the Father.
The objection was often made, that he was not of the twelve; that he was
not a regularly-appointed apostle. This subject we find frequently
discussed in the Epistles to the Corinthians and to the Galatians. The
apostle takes pains to assure them, that his ministry was independent of
man; that he had not consulted flesh and blood, but had preached Christ so
soon as God had revealed Him to him for this purpose. He founds his
authority upon the proofs of spiritual power which he had given.
Afterwards he confers with the other apostles: he communicates to them
his gospel; but he receives nothing. God takes care that unity should exist
between Antioch, at that time the center of Gentile evangelization, and
Jerusalem, originally, we may say, the only seat of the church. We see a
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co-operation,4 according to existing necessities: Barnabas seeks Paul, who
had retired to Tarsus; and Silas determines to remain at Antioch, finding a
work to accomplish there. Paul, afterwards, associates with himself other
laborers, and desires Apollos to go to Corinth: Apollos refuses. But, in all
these varied circumstances, Paul most positively repudiates all the
pretensions of that Judaism which required (at the same time that it put
forth other principles of Judaism, and in order the more easily to give
currency to them) a mission from man to authorize his ministry. In truth,
it was neither the wisdom, nor the arrangement of man, which carried the
gospel beyond Jerusalem: it was the dispersion of the whole church the
apostles only excepted. All those that were scattered abroad went
everywhere preaching the word; the hand of the Lord was with them; and
many believed. Their mission was that which persecution and their own
zeal conferred on them.
In truth, the church cannot be a source of ministry; for this expression of
the power of the Holy Spirit, which ministry is, necessarily precedes in
many things the existence of the church: the church is created, called, and
formed by means of it. Apostolic ministry, or at least that of the
evangelist, precedes necessarily, by the very nature of the case, the
existence of the church (although after the church is once formed, its
members may become evangelists): and the mission of these apostles, or
evangelists, must be directly from Christ, and from the Holy Spirit;
otherwise it is absolutely null. The twelve apostles had been sent forth by
Christ during His life, although they were specially gifted after His
resurrection. Paul, as regards his call, received his mission from Christ in
glory, having seen that Just One, and heard the voice of His mouth: as to
his separation to a special work, he had received the immediate direction of
the Holy Spirit at Antioch. They went out sometimes from the bosom of a
church, as Paul from Antioch: they might report to the church with joy,
what God had wrought by them; but they held their office from God and
from Jesus Christ: it was in the name and by the authority of God and of
the Lord Jesus that they acted, and they recognized none other. They
could not “please men” and be the “servants of Jesus Christ.” Paul did not
scruple to say it was a small thing for them to be judged at man’s tribunal:
He who judged them was the Lord. The Pharisees, it is true, called in
question the conduct of Peter in the case of Cornelius; but the God of all
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grace had not waited for their decision! The presence of the Holy Spirit
upon the Gentiles had justified the fruits of grace and obedience in the
accused apostle, and stopped the mouths of those who complained of the
extent and power of this grace.
I see two things in the exercise of this ministry, in the body of the church:
the whole body, of which Christ, the glorified Man, is the Chief and Head;
and hence the position of this body as on God’s part, in the world, there
to represent the glory of its Head; and this body, considered as the body
of Christ Himself, the beloved object of His affections, the bride whom He
has loved, for whom He gave Himself, and whom He nourishes as His own
flesh: the church as the instrument of the glory and power of God in the
world; and the church as the beloved object of the affections of Christ.
The gifts bear the characters, as it seems to me, of these two relations. The
first of these positions is much more general, and, at the same time, has to
do more with the responsibility of the church: in the second is involved,
that which Christ does, and, as to the substance of it, can never fail to do,
for His church His bride. In both, the oneness of the body united to Christ
is continually kept in view. In the one, we have the Lord Jesus, the Head,
in heaven, but who nourishes His body till all come to His perfect stature.
In the former, although personally Jesus is necessarily excluded from the
ministry, He and the church are, nevertheless, seen as a whole, wherein
God is acting before the world, in His name, as it is said (1 Corinthians 12:
12) “So also is Christ.” Accordingly, in this case (see the same chapter),
the spiritual power of Christianity is contrasted with idolatry. We have
that which distinguishes the Holy Spirit from demons (for the question
was concerning spiritual power); the Holy Spirit alone said “Lord Jesus”;
and, on the contrary, no one, speaking by the Holy Spirit, said, or could
say, “let Jesus be Anathema.” There were diversities of gifts, but the same
Spirit; divers services, but the same Lord; divers operations, but the same
God wrought all in all. Thus the Spirit, the Lord and God, are brought
forward in connection with the gifts; and it is added, in order that we may
see the immediate source of these things in the church, that one and the
self-same Spirit divideth to every man severally as He will.
The power of the gift came from the Holy Spirit (comparing verses 6 and
11 we learn the divinity of the Holy Spirit)., but inasmuch as the Spirit
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acted in each with a view to the glory of the Son, as the Son had with a
view to the glory of the Father, each became, by his gift, the servant of
Christ, as Christ Himself had become a servant in His ministry. The Holy
Spirit acts in sovereignty, but ever in the accomplishment of the counsels
of God (even as the Son quickeneth whom He will, John 5: 21); and, being
a witness of the glory of Jesus Son of man, and Lord each one of those in
whom He acts becomes the obedient instrument of this Lord. Such
operations are not, however, secondary, nor of any subordinate spirit, nor
of any angel; they are the operations of God Himself, and the servants
have to do with Him. Thus the apostle, who was gifted for his apostleship
by the Holy Spirit, calls himself an apostle, not of man, neither by man,
but by Jesus Christ and God the Father. He also calls himself the apostle
of Jesus Christ, the servant of God, and, speaking generally, “by the will
of God.”
In the list which is given to us in 1 Corinthians 12, we have, in general, all
the gifts which are, for the establishment of Christianity, signs to the
world, and Proofs of the glory of the victory of Christ as man, and of His
rights of government in the church. Evangelists and pastors that which is
now called ministry are not found there at all. It is rather the aggregate of
divine operation and capacity in the body, than the care which Christ takes
of the body as being His. Thus, except the gift of teacher, which is
connected with that of pastor, all the gifts found here are now lost at least
in their primitive form and character. I speak only of the fact, and leave to
others the task of explaining why this has come to pass, and how far it
may or ought to be justified. This is a very solemn subject for those who
value the glory of Christ, and of His Church, and who recognize the power
of the Holy Spirit.
All these things, although, in a certain sense, they might constitute a
testimony of the love of God, might be exercised without love; the
question was more properly of power. Accordingly, the apostle here
shews us a more excellent way. Love or edification ought to have directed
the exercise of these things, and at Corinth this was not the case then:
discipline was needed, as the apostle teaches us in these chapters. The
gifts, in themselves, were rather the expression of power; for this reason,
the Spirit, as exercising the authority of Christ in the church, regulates and
controls the exercise of the gifts which He has entrusted to this or that
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individual; and even represses their exercise when they are not used in
love, for the edification of the body. This is what we find in the Epistle to
the Corinthians.
In the Epistle to the Ephesians, it is not so much God operating in the
body as a whole, and employing its members for His service to manifest
His power, as Christ, who had descended into the lower parts of the earth,
and then ascended, that He might fill all things, having led captivity
captive, and received gifts for men, by which He forms and nourishes His
body on the earth in order to present it to Himself perfect at the end. Thus
its unity, although essentially the same, is here seen as the result of grace,
which calls those who are afar off and those who are nigh, that God may
make them His habitation through the Spirit. It is a unity of relation and
blessing: one body, one Spirit, one God and Father of all, etc.; while, in the
Epistle to the Corinthians, the attention of those Christians is directed to
their condition in contrast with their state when in idolatry, where there
were many gods and many lords, and, in reality, many demons. It was now
one Spirit who did all; one Lord; and one God who wrought all in all; and
not dumb idols.
The Epistle to the Ephesians gives us specially the privileges of the church
united to Christ. God is the God of our Lord Jesus Christ, and also the
Father of our Lord Jesus Christ. At the end of chapter 1 he prays for the
blessings flowing from the title of God of Jesus Christ, namely, the
understanding of the glory of God’s inheritance in the saints, and of the
power which has set us there with Christ as it has set our Head Himself
there. In chapter 3, having developed the “mystery” which had been
confided to him, namely, the union of the Jews and Gentiles in one body in
Christ to be the habitation of God through the Spirit, being saved and
washed by Christ, and united to Him in glory, he seeks the blessings
flowing from the title of Father of Jesus Christ, namely, the knowledge of
the love of Christ by the power of the Holy Ghost, strengthening the inner
man, to render him capable of enjoying these things, to the end he might be
“filled with all the fullness of God.” Behold the boundless and fruitful
sources of blessing to the church, and that to the glory of Him, who
worketh in us, in the church throughout all ages, world without end. But
until we are perfected, those blessings are accomplished by the Holy Spirit
acting in us, in the oneness of the body, according as Christ hath received
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for the members of this body. He, having fulfilled all things, ascended up
on high, and received gifts for men; and He has given some apostles, some
prophets. We see that the gifts, presented here as the fruits of the
ascension of Christ, are not power acting in the body within, and acting
without to manifest the glory of God; but they are that which served to
establish and edify the church, as the “habitation of God” and the object of
the love of Christ, in order that all may come to the measure of His stature.
Lowliness, love, the bond of peace, are first presented as the walk worthy
of our vocation to be the habitation of God in unity. Then follow the
individual gifts: “to every one is given,” according to the measure of the
gift of Christ, the exalted Head of this body.
These gifts are, properly, that which is called ministry. The apostle does
not here speak of miracles, of healings, or of tongues: these things, the
signs of power in the face of the world, were not the direct channels of His
love to the church. Every gift is a ministry: for, as there are diversities of
gifts, yet but one Spirit, so there are divers ministries, but one Lord. By
the possession of a gift I become the servant of Christ, from whom I hold
the gift by the Spirit, and whom the Spirit reveals as Lord. Hence every
gift in exercise is a ministry service discharged under responsibility to
Christ; but the gifts mentioned in Ephesians 4 are more especially gifts of
ministry, of service rendered to Christ in His body, “for the perfecting of
the saints, for the work of the ministry, for the edifying of the body of
Christ.” It was a work and not merely signs of power.
We have here enumerated apostles, prophets, evangelists, pastors, and
teachers. The first two, in the exercise of their highest functions, have laid
the foundation of the church, either by revelation, or by the authority of
Christ, which was committed to them; for it is by this last that the
apostles were distinguished from prophets. A prophet revealed the mind
of God, and his work was, in this respect, finished. An apostle was sent
direct, as an architect, authorized by Christ to build His church. They
ordained, put in execution, took the oversight, governed, established
authorities in the churches, and took cognizance, as having authority, of
everything that went on in them, in order to regulate it; in a word, they
were authorized, on the part of Christ, to found and to build, and to
establish rules in His church. In this sense there are no longer apostles.
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Paul knew that after his departure grievous wolves would come in. Peter
takes care, by his epistle, to remind them of what he had said to them. But
it appears to me, that, in a lower sense, there may be apostles and
prophets in all ages. Barnabas is termed an apostle. Junius and Andronicus
are called apostles, and it is said of them that they were “of note amongst
the apostles” (Romans 16: 7, 8): so that there were others who were not
named.
As regards the revelation of God, it is complete; as regards any authority
to found the church, it no longer exists: neither the twelve nor Paul have
had any successors. The foundation cannot be twice laid; but one may act
under an extraordinary responsibility as sent by God, and by a faith which
depends upon communications made only to him who enjoys them
(although there can be no new truth, which would not be found in the
word)a line of conduct which is only vindicated in the eyes of others, by
its resulting in blessing to the children of God. This may still exist. We
may cite as examples, without pretending to justify all that they did, a
Luther, a Calvin, a Zwingle, and perhaps others. So for prophets; although
there be no new revelations of truth, there may be, as proceeding from God
Himself, a power of applying to the circumstances of the church, or of the
world, truths hidden in the word; such as, in practice, might render the
ministry prophetic. Moreover, all those who expressed the mind of God
“to edification” were called prophets, or, at least, prophesied. But the
apostles never speak as if the church would last long; or, as if the faithful
would have to wait long for the coming of Christ.
Teachers and pastors, to guide and to instruct the flock, are, in this epistle,
joined in one gift (for the Holy Spirit is speaking of edification), although
the gift of teacher is mentioned separately elsewhere. It is by these gifts
that Christ nourishes, cares for, and strengthens the sheep, as it is by
evangelists that He calls and brings them to Himself. The distinction
between teacher and pastor is easily perceived, although connected
together; for the one is occupied about the doctrine, the other about the
sheepan obvious distinction, but a very important one; because there is an
affectionate interest in the progress of the sheep, an exercise of heart, in
the gift of pastor, a care for the sheep, which is not necessarily
presupposed for the simple act of teaching. It is thus that this gift of
pastor gives occasion to the most tender affections, and to the strongest
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ties, as did also the gift of an apostle, and as does the gift of the evangelist
with regard to those who have been converted through his testimony.
I notice here, that the apostle does not speak of the gifts, but of the
persons who possessed them. “He gave some pastors and teachers.” The
gift, without doubt, was in the vessel. But God had attached it to the
person, and this person, known by his gift, was given to the church. We
cannot be united to a gift, but to a person. God has given not a mere
apostolate, but an apostle.
It is certainly conceivable, that he who possesses the gift may be
unfaithful, and even that the gift itself may be withdrawn, or at least, that
it may not be in exercise. But, generally, we have to do with a person
having a certain function permanently committed to him; we have to do
with a joint in the body, and that joint is always that joint.

RESPONSIBILITY OF MINISTRY
Furthermore, the exercise of gift, although subject to the. directions of the
word, is in nowise dependent on the will of the body, but on that of the
Head. He has given, He has placed in the body such or such a joint; and
they are responsible to the Head for the fulfillment of their functions. The
wisdom of the Head is disputed, if the employment of the gift be
gainsayed. This responsibility is to be exercised in love and for edification
not otherwise: but responsibility to Christ cannot be set aside; nor may we
touch Christ’s claims upon the service of His servant.
The circumstances of the church may occasion difficulties in this matter;
but humility and faithfulness to the Lord will always know what to do.
Love and obedience always find the path. The Spirit will ever be with him
who obeys Christ in love. This responsibility of the individual to Christ is
of the utmost importance as important, in its place, as regards service
flowing from gift, as it is when the question is one of moral conduct.
Whatever affects this, affects the rights of Christ and the responsibility
from which none can be exempt. We sometimes see both destroyed by the
spirit of corrupted Christianity, and men exempted from their individual
responsibility in matters of moral duty, just as in their responsibility to
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Christ in the exercise of their gift: God, however, never forgoes His claims
upon them. To hinder this service, does not hinder heretics or false
teachers. The flesh in the most true Christian must be everywhere kept
down; and it needs to be so in the use or abuse of gifts real or supposed, as
in other things. The flesh is never a gift of God. I cannot think, that to
strengthen the sense of individual responsibility is to open a door to the
flesh.
These gifts placed in the church as a whole, in the body of Christ, become
joints and bands; and it is in the church, in the body, that they are placed.
A gift is a gift in the body and for the whole body, as a member of the
human body acts for the whole. My eye sees for my whole body; my foot
steps for the whole body. To give them a charge over that which is not the
body, is to dislocate them. They may, indeed, be exercised in a given
locality, but as the expression of the grace and of the claims of Christ; and
this grace and these claims of Christ extend to all the body. Let us
remember, that they are never to be used by the will of man: where that
will comes in, sin enters. This may happen, as may any other sin; but, as
in the case of any other sin, it becomes the subject of discipline. We see
this in the abuse of the gift of tongues at Corinth. On the other hand, the
narrow spirit of man is often corrected by the inalienable and universal
rights of the Spirit of God, supreme and one in all the body. No human
arrangement can supersede His claims; but He, as we have seen, has the
right to direct the exercise of each individual gift. He it is who exercises the
government of God in the church. It is good to remember, let us add, that
the gifts are not necessarily exercised in an assembly. Placed in the body, it
is in the body they are exercised, though it may be often, doubtless, in an
assembly; but they are also exercised on other occasions.
There are other very precious practical passages, besides the two we have
been considering, which take up the subject of ministry in its highest
connection with the glory of Christ and of God: we desire not to omit
them. The first of these passages, Romans 12, enjoins particularly the
modesty which leads the servant of God to confine himself to the
assiduous and faithful employment of the gift committed to him. The
second requires that if any man speak, he should speak as from God, in
order that God may be glorified.
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Let each one, says the apostle, think soberly of himself (how truly
gracious and good, how encouraging to the heart, and, at the same time,
how wholesome is the word of God!): let him “think soberly, according as
God hath dealt to every man the measure of faith. . . . Having then gifts
differing according to the grace that is given to us, whether prophecy, let
us prophesy according to the proportion of faith; or ministry, let us wait
on our ministering; or he that teacheth, on teaching; or he that exhorteth, on
exhortation.” Hence we may also remark, that we find not only special
gifts as joints in the body; but, generally, the humble and faithful use of the
talent confided to the servant a talent with which he trades, according to
his responsibility towards the Master, from whom he had received it.
In 1 Peter 4: 10, there is the same responsibility operating in love towards
others.
“As every man hath received the gift, even so minister the same
one to another, as good stewards of the manifold grace of God. If
any man speak, let him speak as the oracles of God.”
I know that many fear such a principle; but that does not change the truth.
If any one does not speak to me as announcing the truth of God, I do not
know why he speaks to me at all. Moreover, this is what the apostle says;
not according to the word of God, as some translate, but “as the oracles,”
as announcing the word, of God. This is what every man does who
preaches the gospel: he has no doubt of the certainty of what he says. If
one has not this assurance, he ought not to teach. The pretension to
infallibility is one thing: quite another is the certainty that we possess
God’s mind, and that on such or such an occasion, we give it out from Him
and according to His will.
This responsibility would often prevent a man from speaking, when he is
not taught of God: and if, as among the Bereans, even what an apostle says
is judged by the word, there is no danger. It is not a question of new
revelations, nor that the things spoken should be received without
examination; but that the speaker should have the assurance that he is
giving utterance to the mind of God, and not merely to his own thoughts.
If anyone undertakes to teach me, and I ask, Are you sure that this comes
from God, that it is the truth of God, and that God would have you to
teach it to me? and he answers me that he is not sure of it, what confidence
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can I have in him? Even supposing that he replies he is sure, I have still to
examine it by the word. The more we place him who teaches under such a
responsibility, the more solemnity and sobriety will there be in his
teaching; and where there is love, and real gift, he will not shrink from this
responsibility. If he does, let him reflect upon the parable of the servant
who buried his talent: if he has not sufficient love to trade, because of the
responsibility, he is exactly in the position of this wicked servant; he is
not acting according to grace. We are thus reminded of this great principle:
direct responsibility to Christ, by whom the talent has been entrusted to
us a responsibility from which no earthly relationship can disengage us.
The claims of Christ, and His judgment, are ever there.
Responsibility, power, liberty, according to the Spirit, and the restraint of
the flesh, these are the great principles of the Christian walk in this matter
a walk of which love will ever be the spring, the moving principle, and the
aim. A service which is rendered to Christ, as wholly above man, without
which responsibility to Christ would be made void, it acts in the unity of
the whole body: otherwise the unity of the one Spirit is denied. Such is the
order that the Spirit alone can produce, because He alone can put man out
of sight, and subject his will by communicating a liberty, which is not the
liberty of self, but of the Spirit of God a liberty which ever recognizes
with joy, and as its blessedness, the authority of the Lord and entire
submission to His will a liberty which exists only to serve Him, and
considers independence as the miserable pride of sin.
He who speaks of the rights of man, whether of an individual or of
mankind, only speaks of sin. He who does not acknowledge the rights of
the Holy Spirit, resists the sovereignty of God, who, by means of these
gifts, exalts on this earth that same Jesus who once visited it in
humiliation. The church, the dwelling place of the Holy Ghost Himself
upon earth this is the grand truth of ministry, and of the glory of Christ,
and of His service upon this earth. The presence of God gives joy, liberty,
responsibility, and solemnity. Man, in the presence of God, is set aside, as
to his vanity and pride, and strengthened in his service and fidelity.
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CONCLUSION
Such is the source of power, and order of ministry, as set before us in the
word of God.
Essential to Christianity, because Christianity in accordance with the
active energy of the love of God seeks that which was lost, testifying to
the work and to the victory of Jesus by which the lost may be saved, this
ministry of Jesus, who alone is worthy to be thus glorified, receives all its
power, and has its only source, in the Holy Ghost sent down from heaven.
It is the ministry of the Holy Ghost, in the choice and employment of His
servants. In all this God is sovereign. The exercise of the gifts bestowed by
Him is regulated by the Holy Spirit, who acts sovereignly in the church.
The proofs and examples of this are found in the word. As a source of
ministry, or as authority for its exercise, man interferes only to sin.
It will be seen, that I have not touched the question of local charges, as not
exactly entering into my present subject. It is evident, that the apostle
Paul, and those delegated by him, established, according to his direction,
several elders in the churches which he had gathered; and that servants or
deacons of the assemblies, and even deaconesses, had been, at least in
certain cases, appointed for the temporal affairs and necessities which
were ministered to by the charity of those female servants. Peter speaks of
elders much more vaguely. There is no proof that elders were appointed
among the Hebrew converts. It would rather appear, that men of gravity
and of character acted among them upon their own responsibility a
responsibility laid upon them in this matter by love. In the Epistle to the
Corinthians, where details of discipline are given, there is no mention made
of elders. The Holy Spirit has perhaps permitted this in order that we
might have these things directly from the hand of the apostle. It is only, I
believe, in the Epistle to the Philippians that we have the expression “with
the bishops and deacons.”
The ruin in which the church is found at the present day acts more directly
upon the apparent order in this respect, than upon ministry itself; because,
in this matter, man can more easily come in with exterior arrangements.
But we must not confound gifts, and the service flowing from such gifts,
with charges. Furthermore, the Holy Spirit is sufficient for this, as for
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every other need of the church, provided she take the position in which the
Holy Spirit sees her. Love will then suffice for all that God requires, and
will make the best improvement of the means of blessing bestowed by
Him; and He ever bestows that which is suited to His own glory, and to
the real welfare of His believing people.
I see no more real difficulty, as regards authority, than as regards the
ministry of the word; because authority in the church is not a place with
certain powers limited by a written law; nor something confided by men
jealous lest the authority they have given should be overstepped through
the lust of power, or the ambition of the person to whom it has been
entrusted. Authority in the church is always, like the ministry of the word,
the power of the Holy Spirit on the conscience; which moreover will not
be found wanting. Where it exists, God will enforce, even by
chastisements, the authority of His Spirit which He has lodged in a man, if
that authority be despised. The discipline of the church also confirms it in
certain cases; examples of this may be seen in the Epistle to the
Corinthians. If we do but believe in the presence of God in the church, we
cannot doubt that He is able to compel respect to Himself, and that in the
authority which He has entrusted, to whomsoever it may have been given.
As to the spirit in which this ministry should be exercised, I say nothing;
for it does not become me to speak of it. An entire self-renunciation (and
that goes very far when we know the subtlety of the heart) is the only
means of walking with the full blessing which belongs to this happy
position of service to God, our brethren, and mankind. We must always
remember, that is, by the power of God, we are free from all men, and
responsible to God alone for the employment of the gift which He has
confided to us, it is in order that we may be the servants of all. Let us
remember that no one is able to give liberty to himself; and if the love of
God has given us liberty, it is in order that, by this love in us, we may
serve one another. He has made us free from self, free from independence,
free from our own wills, to act as God acts, as He has acted in Christ not
to please ourselves, but to serve one another in love.
There is nothing more blessed in this world5 than ministry in this kind. We
shall quickly find how much faith is needed in order thereto, and how
much of that holiness which keeps us near to God that we may draw
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strength from Him. May God teach us to keep near to Him every moment,
that we may not in detail be following our own wills, even although on the
whole we may be seeking to do His.
I would here remark, that grace is required in these days to realize at the
same time the two principles of brotherhood and the exercise of gifts;
because the latter necessarily gives externally an appearance of superiority.
The flesh, it is true, may use these gifts to seek an earthly superiority,
instead of the love and service of others. The humility which seeks only
the good of all, makes everything easy. In worship there is an entire
equality of position. More holiness may give a nearness to God in which
the worship will be more true, and will be a juster expression, and at the
same time nearer to God, of the wants of the assembly. The Spirit of God
will then act more immediately, and will produce a more intelligent
development of the links of souls with God; so that there may be in this a
difference of capacity. What we have to seek is spirituality; this is the
principal thing. The priest was in a higher place than the Levite; and all the
priests were one, save the high priest: this is our position as worshippers.
There was another position, which was very blessed, and where God, as
sovereign, assigned the occupation. This was the position of the Levite.
The glory of the Levite was to do that which God gave him to do. A
Merarite was not to touch the vessels of the sanctuary, nor a Kohathite
the different parts of the tabernacle. The Gershonites and the Merarites
had a more extensive charge more oxen and chariots; but they were not
entrusted with such precious things as the Kohathites.
It is thus that the apostle reasons in reference to gifts, comparing them to
the members of the body. All the services, all the gifts, are inferior to
worship. In the distribution of gifts God is sovereign, and puts more
external honor upon that which is least honorable. The gifts, which are not
set off with so many external adornings, are sometimes the most precious.
If we are in a low state spiritually, we shall look at the outward
appearance, and thus at those gifts which are more external. The
Gershonites and Merarites will have more importance in our eyes, with
their oxen and their chariots. Nearer to the sanctuary we shall discern that
the Kohathites, who carry the vessels on their shoulders, are as much or
even more honored than the others. At all events, each will be esteemed
happy, in proportion as he shall have accomplished the task that God has
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given him to do. In Ephesians 4 we see, in the first place, that which is
common to all: that which is special to each comes after; and these latter
things are only to accomplish the former. Let not brotherhood displace
gifts, but let gifts subserve brotherhood. The sense of the presence of God
will keep everything in its place.
The same Lord has said, “all ye are brethren”; and, “strengthen thy
brethren.” In order truly to strengthen them some painful experience of self
will always be necessary, as in the case of Peter. It is not thus that man
would have appointed, but God has so ordered. To deny the Savior, with
whom he had companied three or four years to destroy, if he had been
able, His name from the face of the earth such, as regards our importance,
is the preparation through which God causes one to pass, when He is
pleased to put him forward in His service; perhaps, in addition to this, a
thorn in the flesh, because the other is insufficient. For what are we, and
who is sufficient for these things?
May God Himself direct His church according to her need, according to the
love and the riches of grace which are in Jesus, by the power of the Holy
Spirit who dwells in her.
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FOOTNOTES
1

Christ, having won the victory over Satan, and redeemed the church, could
associate this church with Himself seated in the heavenly places, and
make it the vessel for the manifestation of the power which conquered
Satan, though Satan was not yet driven out. This is what the church
ought to have been practically; it is what she was at the beginning.

2

See 1 John 4: 9 and 17, margin.

3

But here also, they were, generally manifestations of that gracious power,
which, by providing a remedy for those evils perceptible to the natural
faculties, drew attention to that which in the power of the resurrection
of Jesus (the great miracle of divine interference in human misery),
provided a remedy for sin the root of the evil. I say generally, for we
have examples of the judgments of the Holy Ghost within the church,
as in the case of Ananias and Sapphira; and upon apostate Judaism, as
in the case of Elymas the sorcerer.

4

The special work of Peter, and of Paul, was also mutually recognized; the
one being, according to the will of God, the apostle of the circumcision,
the other of the uncircumcision. It is to be remarked here, that the
general mission of the apostles to the nations (Matthew 28) is not even
noticed in this arrangement.

5

We do not speak here of communion with God, but of the various
positions in which man may be found.
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that the collection is eclectic and may include works that contain positions
with which we at AGES Software do not agree. This paradox is consistent
with our design, however: any useful library consists of books on a wide
variety of subjects and sometimes includes information for reference
purposes only. The AGES Digital Library hopefully will reflect — as its
components are released — the necessary breadth and depth for a solid
personal library.
HOW WERE THESE VOLUMES PREPARED?
Most of the books and documents have been scanned or typed from works
that have entered the public domain. Some have been reproduced by
special arrangement with the current publisher or holder of the copyright.
They have been put in a format that can be readily used by computer users
everywhere.
ARE THESE EXACT COPIES O F THE O RIGINAL WORKS ?
Usually not. In the process of preparing the Library, we at AGES
Software have taken the liberty to make certain edits to the text. As we
discovered errors in spelling, certain archaic forms, typographical mistakes
or omissions in the original we have done our best to correct them. Our
intention has been to remove anything that might obscure the meaning or
otherwise detract from the usefulness of a book for the modern reader. We

have, however, attempted to retain the essential content and thoughts of
the original — even when we found ourselves in disagreement.
WHY IS THE DIGITAL LIBRARY COPYRIGHTED?
While much of the content is in the public domain, the transcription, form
and edits of these works took many people many hours to accomplish. We
ask each purchaser to respect this labor and refrain from giving away
copies of this or any volume of the Library without written permission
from AGES Software. Our policy, however, is to work with each
individual or organization to see that the price of Digital Library volumes
not be a hindrance in their reaching the hands of those who need them. If
price is an obstacle, please contact us at the address above and present
your situation.

